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Pagan World,

The Newsletter of the Pagan Federation International
     Hi everyone and welcome to the June 2004 issue of Pagan World! 

     We have lots of great articles in this issue, thanks to all of you who are kind enough to share your talent and experiences with your fellow PFI members by sending in articles to this, our member’s magazine. Thanks all!

     As I write, in the Northern Hemisphere it is June 21, the shortest night of the year. This morning here in Belgium the sun rose at 5:29 AM and set at 22:00. What my calendar neglects to mention is that the sun never really sets entirely during this time of year, and at midnight I can still make out where the sun set by the soft glow in the barely-night sky.  

     The calendar also doesn’t mention that most of us don’t need to sleep as much during the height of summer. Without realizing it, our body clocks adjust to the longer light and just like the over enthusiastic blackbird that sings on my terrace at 4:30 AM every morning, many of us are jumping out of bed all bright-eyed and bushy tailed! 

     But as we Northern Hemisphere-ers enjoy the long warm days of summer, we should think on our PFI members in the Southern Hemisphere who are now in the dead of winter. It is so cold outside and the winter nights so long, there is nothing much for those poor ole’ folk to do besides going to bed early and snuggling up in bed with a loved one. Hmm, uh,… now that I think about it, the winter doesn’t sound that bad after all ( 

Bright Blessings,

Diana 

Magic in the Andes Mountains
A Mother Earth ritual by the Indians in the highlands of the Peruvian Andes

By Hilvert Timmer
In the highlands of the Andes at 4000 meter there lives an ethnic group of traditional Indians who call themselves Aymaras. Aymaras reside in the second highest region in the world, the Andes Mountains of Peru and Bolivia. Since life outside the cities is without exception an autarkic (self sufficient) agricultural one, life is hard, as a result of the harsh climatologically conditions and the lack of governmental support. 

Although Christianity has penetrated most of Latin American’s countries, the Aymaras have not been heavily influenced in the basic axioms of their worldview. Based on the magical character of the axioms, their worldview could be identified as a pagan one. To obtain the universal goals of equity, growth and procreation of life, the culture relies on the religious treatment of their direct surroundings through ceremonies, customs and other kinds of transitional and manipulative activities. Additionally, their magical way of perceiving the world is evidenced by the intimate connection between nature, spirits and mankind that exists in the culture’s daily lifestyles. 

In this article I will focus primarily on the symbolical features of ritual artifacts and on the course of a fertility ritual to Mother Earth by Peruvian Aymaras. Let’s start with a few words about the setting of the ritual and about the worldview of these Indians before we describe our personal experiences and the ritual itself.

Situation

At the borders of the holy Lake Titicaca at the Peruvian side, I was invited by Indian friends (Aymaras) to participate in an agricultural ritual of four small neighbouring communities. Energetic surroundings evoked by high mountain peaks and the deep blue lake made an ideal setting for my personal celebration of our Goddess with these pagan people of the Andes. Also I was willing to join the ceremony to strengthen the request for the continuation of life through a renewal of fertility and favourable weather for the crops (which means to secure the harvest, and through this, survival). Lastly, I was invited to participate in order to investigate the symbols and the symbolic actions of the Aymaras during ceremonies, for the purpose of my anthropological thesis. 

Worldview

The way the Aymara perceive the world and how (s)he determines his/her position within this view are both outlined by certain magical axioms, which –to cover most of them in a more general way - can be distinguished in two related principles. These are the Principle of Correspondence and the Principle of Complementarity. I’ll explain them below. Keep in mind that these principles are concrete realities to the people of the Andes, and we have to treat them like natural laws that reflect the character of the cosmos.  Both principles are for their part based on the overall assumption of a relatedness of all. Aymaras perceive a fully related unity in which all entities – human beings, spirits, animals, plants, etc. - are one, although they retain their own image. This vision implies that any entity covers its own task to contribute to the ‘natural balance’
.

The first axiom mentioned is the Principle of Correspondence. This involves the idea of three worlds that are related in a direct way that can be represented through symbolic, ritual and festive expressions. In this sense, the principle is of great importance for the soul of a ceremony since the magician or ritual leader is to contact entities/spirits of other kinds than our own, from worlds other than ours. The worlds the Aymara knows are, firstly, the world above, of which Sun and Moon are the most important representatives, secondly, this world of vegetation, human beings and animals, and finally, the world below where a whole range of spirits lives. The tempting comparison with the Christian heaven/hell-distinction is not to be taken into account, for the three worlds of the Aymara cannot be separated in a spatial way. The worlds above and below – which are actually poor translations from the words used in local language - are always found at concrete locations on Earth. For example, the Aymara refer positive energy found at high hilltops or in certain rocks to the world above. The world below can be found in unmoving wells (which means death) and in mines; all places where a fearful or negative atmosphere determines the human feelings
. In conclusion, each of the three worlds is located in our direct surroundings, they are intertwined through various threads, and each contains its own entities, rules and character. 

The second axiom, the Principle of Complementarity, suggests the duality of all, like the yin/yang-principle. It is shown in the, according to the Aymaras, necessity of men and women to merge to reach the synthesis of completeness. Because of the relatedness and symbolic exchangeability between the three worlds, this principle of duality is valid in all of them. As a result, it means that the feminine Moon and masculine Sun are directly exchangeable with Woman and Man, and with the feminine (earth, water) and masculine (mountains, rocks) aspects of the earth. This aspect of the worldview is used in ceremonial activities, when feminine and masculine powers are represented through the ceremonial realization with men and women, and through the symbolic representation of sex-distinguished artifacts and symbols. 
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Figure 1: Both principles in an embracement of relatedness

With these principles in mind, let’s have a closer look at a fertility rite to Mother Earth. This ceremony’s aim was to ask for procreation of life through fertility of the cultivated crops and for favourable agricultural weather (which is not as normal in the harsh climatic conditions in the Andes). We will see that, for example, one of the ways for the Aymaras to refer to this goal is the expression of gratefulness about the good harvest of last year. 

This ritual was held on the second of February of last year. In this period the crops have all come up and all plants are growing
. With this ritual - the sacrifice and the ceremonial celebration - the Aymaras intended to establish the balance of nature and the vital relationship between natural forces (Mother Earth and Father Sun) and mankind. 

The ritual

At dawn approximately fifty men and women of four communities gathered at a field on the shore of Titicaca where crops of potatoes were fully covered in leaves and flowers. All, including myself, were clothed in a typical peasant outfit consisting of a bonnet and poncho, and we were curious and excited about what this day would bring us. The leaders of the ritual were a yatiri (traditional religious leader
) and a woman as his feminine counterpart. The Aymara worldview does not have the exact features of a shamanistic religion. The yatiri, different from a shaman, doesn’t need to go into trance to communicate with other spirits. To him, the spirits are universal, in immediate presence of daily life and in every single thing, and since the yatiri is part of the same universe as any plant, spirit and animal, he recognizes the axiomatic features not only in the outside world but also inside himself. This implies an equal and direct communication with all other entities. 

The yatiri and the woman were given the old traditional names the Incas used in ceremonies: Apomallcu and Mamataria. A couple is necessary for fulfilling the right representation of the cosmos, in which can be recognized the Principle of Complementarity. This main couple was helped in their activities by a second couple (2nd Apomallcu and 2nd Mamataria). The principle is also expressed in the traditional bonnet of the 2nd Apomallcu, on which men and women are exposed hand in hand. 

All participants were given a coloured flag, divided into four colours: yellow, red, green and white, distinguished by the clothes they wore. The colours refer to the four parts of the old Inca-empire (Tawantinsuyo; translated as ‘the four parts of the world’). Besides, they refer in a certain way to the four elements
. Because the Aymaras once 

were part of the Inca-empire, in spite of their hardly accessible locations, the ritual contains much more Inca-influences, as we will learn later. 

While everyone was watching, the yatiri drew a big circle with a diameter of at least twenty meters. He walked counter clockwise and marked the circle by putting little yellow flower petals upon the ground
. Then everyone took position at one of the sides, their coloured flags corresponding to the former locations of the Inca-empire. Surprised I realized that all participants were standing outside the circle, except the four practitioners who were in the middle and the organising couple who was standing in the ‘doorway’ – an open part of the circle - as the authority of the four parts. Through this opening the participants were allowed to enter when they were called into the circle. As for the symbolical meaning of the circle, it refers to the cyclical experience of the unity of time and space, which the Aymaras determine as the ongoing cycle of life, death and rebirth. 

The yatiri started the ceremony after preparing the altar. He called up the people of the four suyos and welcomed them. He explained to us that the aim of the ceremony was to accentuate youth, newness, a good harvest and thankfulness for last year’s harvest. By paying symbolical respect to Mother Earth we should be able to influence the natural balance, so the creation and continuation of life would be secured again. In my opinion, the capacity of human beings to help with whatever instruments to provide maintenance and procreation of life raises the human interference to an almost metaphysical importance.

“To Mother Earth [Pachamama] we’re going to pay, raising our hands. To the great Aymara leaders and ancestors we’ll give it. Now we’re going to call all so they’ll come. At this very place they will arrive. People capable to come from all directions”.
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The yatiri blew on a big shell. A long and meditative sound.

Photo 1:  Calling of the Aymaras
“In Your name [Mother Earth], in my name, we all raise up. In this year all of us ask You for a good harvest. For that, we please You grain, potatoes, quinoa. For that, this old man is here at this land. I’m here so we all can ask You to fertilize our alimentation. I say that in Your name this land is a sacred place. It’s a sacred place where no bad people shall arrive. Mother Earth, You recognize these people. Now, great Mother Earth, in the name of all Your children, we offer You wine. Like all the Aymara leaders offer You wine”. 
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Photo 2: Main part of the altar

The altar consisted of an array of artifacts and symbols that need some explanation. Let’s start with the main cloth. The traditional yellow cloth symbolizes the Sun, while the black one represents the earth, which are the two complementary powers of the unity. The ‘golden’ plate at the end is the actual offering plate, which was later filled with serpentines and sweets in different forms, like plants and animals, from the plate aside. The silver plate is the symbol of silver and gold, which represents the old Indian civilizations of the Inca’s, Nazca, Chavin, Tihuanacu and more. As one of them put it: “All is white of happiness”. At the left side we find a shell that is meant to be blown, to thank the Gods for their presence. Beside the shell a pretty decorated staff can be seen, which is a representation of the staffs the Incas carried. This artifact’s goal is to make the flowers grow nicely. The stone at the side reflects the power of the earth. Then, the arrow with the chakana-symbol in black and white. This symbol represents not only in colours but also mostly in its symbolic form the two cosmological axioms of the Aymaras. In this sense, all powers are gathered. 

The golden pins and images refer to the legends among the poor Aymaras, such as the great time of the Inca-empire when the peasants were respected and well. The bell is used several times during the ceremony to realize certain parts of the ritual and to bring to life powerful words of the yatiri. In the middle of the magical work it is rung once, with the specific goal of the increase of the llama population in this area. 

Also a feather is located at the altar. This refers to the feather worn on the heads of the Inca-messengers, the chaskis, who brought messages all through the empire by running, and, put in ceremonial terms, because of this task they were the symbolic messengers between the worlds. Furthermore, the round stone with signs is an old inheritance of the Andes-calendar of the agricultural year, on which the peasants these days are still dependent. At the very right are flowers in three colours. Like the flags, they represent the four suyos (since green flowers don’t exist, the green of the stalks function as the fourth colour). 

The two ceramic vases and the two carved wooden cups are used for drinking the light alcoholic, traditional corn drink chicha. The old day custom of drinking with Mother Earth continues to be practiced with each who drinks will spill some drops at the ground before sipping. The two seashells, finally, are the symbols of the sea and water. They’re merely used for wine.

The second part of the altar consists of a collection of vegetables. In the dishes they have collected the best products of last year’s harvest: potatoes, quinoa, broad beans and more. It is the symbol of life and the prevention of sickness. The products in the 

middle refer to the harvest of this year, for which they expect good results. And again, the flags around the altar represent the four sides of the cosmos.
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 Photo 3: The whole altar. From left to right: Mamataria, 2nd Apomallcu and 2nd Mamataria

Counter clockwise the yatiri invited us, the participants, into the circle to compose a range of three times seven coca leaves, for the coca leaf is the holy leaf of the Andes, and they were put on the yellow offering plate to be burned later during the ceremony
. The quantity of seven refers to the seven colours of the rainbow and of their Aymara-flag, and finally to the division of Mother Earth, Father Sun and the five stars (which form the chakana-cross). The yatiri asked three times this amount of seven, so the participants could do three wishes: one for themselves and two for relatives or friends. Then, the yatiri called the Sun to ask him for his light and powerful energy. All participants moved to all four directions to welcome the Sun. We raised both arms during this slow and concentrated movement. Besides the feeling of peacefulness that started to flow through my body, I watched very closely the participation of the people: all seemed to join in an intrinsic and serious way. 

After welcoming the Sun, all participants were asked to welcome Mother Earth and show her respect by going down on our knees and by putting our foreheads to the ground. 
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Photo 5: All welcome Mother Earth

The boy standing in the picture has the traditional role of looking for new participants and –symbolically - seeing all that happens in daily life outside the ceremonial activities. The feather on his forehead refers to the aforementioned chaskis, who could be recognized with this sign. In previous times this task was appointed to adults, but since this specific ritual represented ‘youth’ the boy was chosen. To complete the relatedness between all, we, the participants, embraced each other as well, to welcome and to show respect and warmth. 

Then, when all were present and ceremonially bound, the yatiri continued his magical work. The main part of the ceremony was about to begin.

“Today is a good day. We’re going to pay our Mother Earth. Today, with all our love, with all our hearts, to the holy Mother and to Father Sun. It lightens up our day. Today the land receives the blood of this animal [a sheep, decorated with a ring of flowers around its neck was carried along]. It’s a good day to offer the heart to Mother Earth. Great Earth, to You we offer this heart and blood. Here are the flowers for You, Earth!
Together the eldest person and the eldest bachelor cut the throat of the sheep. The ring of flowers around its neck coloured red with its blood, but the sheep made no sound. Most of the blood was caught in a bowl, which they carried quickly through the ‘door’ to the nearest crops. They put the blood in a hole that was dug into the ground. The warm blood was then covered by a bed of little flowers. The blood was meant as the symbolic fertilizer for the ground, while the flowers referred to an embracement with Mother Earth, for she likes flowers. It is a real and rich offer to Mother Earth coming from these people who possess neither much money nor cattle. It proved to me their real faith in the significance of this sacrifice. I was delighted, since I felt the meaning behind the killing of one of their own as well. It was certainly carried out with great sensitivity and the sacrifice was of the highest importance in the worldview of these respectful and animal-loving people. And I could feel the presence of the powers flowing through my veins, and I knew that what we were doing was something real.

“Now we have paid to Mother Earth. We have made the sacrifice for everybody and we’re happy; let’s listen carefully now. Listen well to the songs of carnival of Bolivia, from the Aymara villages. Now Mother Earth, we have fulfilled our payment. Let’s sing”.

And all sung; during the boning of the sheep - for eating it later and for removing the heart - and traditional music was played, a big fire in the middle of the circle was lit and the offering plate of symbolic sweets and coca leaves was further prepared by the yatiri. They sung the following words:

“On our knees we come closer to you, Pachamama

Your name we mention with pleasure, Pachamama

We put pretty flowers on your lap, Pachamama

With wounded knees we arrive to you, Pachamama

The universe loves you, Pachamama”

After singing, dancing and listening to the music, the yatiri spoke again, and asked everybody to take each others hands and to circle around to all the four corners. In the meantime the second couple in the circle came by to invite every person to drink chicha with Mother Earth. When finished preparing the offering plate, the music 

stopped and the plate and the sheep’s heart were brought to the fire. The sweets and leaves were now well prepared and ready to be thrown into the flames. This made it possible for the earlier wishes to be fulfilled. The yatiri held the heart high above his head as a gift to Mother Earth to ask for meat for the people. By saying words of thankfulness and again of hope for fertility he threw the heart into the flames. After some more ritual words of the yatiri, Mamataria put the offering plate into the lightning fire as well.

Photo 7 (below): The yatiri facing the fire. The heart has already been thrown in the middle, Mamataria still holds the offering plate]

“Mother Earth. Father Sun. You have seen us. The stars turn the same as Your children do. We have seen there are good products. You are great, Cultivated One. All who live here will harvest in great quantities. In Your name, of the highest Father Sun, You take care of us with good heart; without laziness, without theft, without lies. [these are the three former Inca-rules on which their empire was based]. For all this, I drink with You again, Mother Earth. It’s a good day. I drink with You so we all live well. We all embrace each other for these good hours. Let’s eat coca leafs, too. So it will be a good hour. 
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And everybody embraced all, and we all yelled three times: ‘Jallalla Marka!’, which is a proud yell that means ‘Life to our villages!’ Then, after closing the ritual by speaking the words of farewell, and breaking the circle, all participants gathered to follow the yatiri to the field where the first plants of this year’s cultivating process showed their presence above the ground. As the tradition of sataccato prescribes, the yatiri led Mamataria into this field, so she could put chicha and three coca leaves at the feet of several plants to thank for fertility and to stimulate the growing process. 


To finish the happy day of unity, all participants had dinner together at the house of the organising couple, which was a pleasant and very welcoming happening, in spite of the lack of hunger, which was evoked by the amount of coca leaves we all had chewed during the ceremony. And so we returned to normal life again.
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One wonderful blend 

Impressions of the 4th PFI Netherlands Conference, May 29 2004

By Wendy Wolf

Greetings everyone. This is a personal account of the PFI Netherlands annual conference of May 2004, Lunteren, The Netherlands. It has been indeed a memorable for me for a multitude of reasons.
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Please allow me to introduce myself. My name is Wendy Wolf, and yes, that is my real legal name. Indulge me in writing from an angle that many already know in their own right and that is as an Ex-Patriot Pagan. In a nutshell, I'm American, married to a German, living in Amsterdam. I am a Solitaire practitioner with no plans to join a group but would never turn down the opportunity if it felt right. Transient living, language barriers and cultural divides that keep me from the experience of a group as an expat, a symptom to this lifestyle have been greatly reduced since I joined the PFI about 3 years ago. With the acceptance as a Solitaire coupled with the conferences the PFI has helped me as a person, Pagan and Solitaire. 

I was asked to be a Quarter Priestess for the opening ceremony to which I said yes hoping I could do it justice. Jim Bennett, the author of the Ritual and our High Priest along with Lotty as High Priestess were fun to work with and quick to answer questions and make me feel at ease. Despite the very long drumming and standing still in my extremely warm Northern quarter as libations were offered by some 200 people, all went well with the opening. 

The workshops offered were diverse. I felt there was a good balance to the scheduling of the workshops offering multi language choices so everyone could stay actively participating through out the day. I attended only English language lectures this conference, though I have attempted Dutch at other times. 

Elliott Rivera gave an amazing lecture on Ancestor worship and African traditions with Santeria and Palo being a main thread. A voice so pleasant to listen to it was easy to go into a path working and the results were quite astounding. It was obvious he had captivated us all as emotions poured out of many. I had to wait until later to ask him some more personal advice to which he gave his time gladly and then said his good bye’s to jump on a train to head back to Amsterdam where he lives and to celebrate his birthday. 

Jim Bennett’s workshop on the power of chants rhymes and spells began by him saying he would like to work a bit more in depth with our breathing and how this enhances your ability to actually perform verbally. We went through a few exorcises to relax and then we began with some breathing work. After we all had our rhythms down pretty good he told us to say our vowels coupled with deep breathing and song. We had a room of diverse languages and all say our vowels differently. I didn’t really think of it until in mid a-e-i-o-u, English style, I heard the Dutch “klinkers” and German “umlaute” coming on strong all around. A harmony based in the same thread but verbalized differently. This was so interesting in the blend. To me, this is like Paganism itself. We all have a main thread that is relatively the same, but manifests differently through individuals to make one wonderful blend.

I sent an email to Jim and asked him what his impressions were about the conference experience. He replied “After going to PF Holland for so many years it is a high point of my year”.  He went on to add “ For me the greatest impression was drawing down the power from the stars at the closing. I felt as if I could see the universe and was being carried away up into it by Isis. My intention was that the entire conference could benefit by drawing down this energy at the opening, letting it sustain us all day to then release it at night”.
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Phyllis Curott gave a lecture that made me homesick for the streets of New York. Apologizing for her jet lag and her need to follow notes she went on to give a very animated lecture with plenty to stir up a cauldron or two. Whether you agree with her views or not, it is not hard to see she is and has been a committed member of the Pagan movement for a very long time totally willing to put herself out there for what she believes. As an attorney, I would definitely want her on my side! I look forward to the possibility of her returning for a weekend workshop in the future.

I asked a few other people their impressions from workshops that were held in Dutch. Merlin attended Flora’s workshop that combined dance and drawing. “Flora started her workshop with a circular dance pattern to create an intricate interweaving dance in two circles. The idea was to get some feeling for interweaving patterns. After this we had to draw interweaving patterns on paper in several stages, and their mirror images.” He went on to say, “Drawing the mirror images took a lot of concentration! The drawing phase functioned as a means of reflecting on yourself. At the end we had a look at everyone’s work and realized just how different and individual each drawing was. Flora used dancing and drawing as a means to explore yourself, and for many people this workshop was a restful and quiet point in a very hectic day”.

I received this from Brian about a workshop that he attended about Labyrinths by Jana. “This workshop was to be held in Dutch, but due to the interest of people from various countries, Joke rose to the occasion and held it in a mixture of Dutch and English. Some of the history and concepts behind the labyrinth we explained, including its role in mythology, and how labyrinths differ from mazes. The trance-inducing effects of walking a labyrinth were explained, and participants in the workshop had the opportunity to walk a labyrinth themselves, as one had been prepared in the room for this occasion. References were provided for further research, and there was a great deal of interest in following up the subject, generated to a large extent by the quality of information available through attending the talk”.

The market was set up well with plenty of space to maneuver around. A vast assortment of good quality merchandise was available in every price range. I was extremely impressed with the handmade dresses offered by “ De Godin in jezelf” www.degodininjezelf.nl
The originality of their designs and wonderful craftsmanship was very impressive. They also believe not every Pagan wears only black with colours such as warm earthy tones or deep reds, which was a refreshing change. The hand painted detail work and over all attention to creating one of a kind garments made their racks of clothes really a treat to go through.

The environment in Lunteren is very much geared towards the outdoor enthusiast. Beautiful wooded areas with public campgrounds abound, but if you decide to come for a conference, book as soon as you can because these do fill up quickly. Many nice restaurants and the occasional health spa tucked away offer options for before and after a nice conference. I saw a few hotels also but have not tried them opting for camping last year and this year sharing a cottage with 8 others mostly from Germany.
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I have been informed that Lunteren is actually a sort of Bible belt community but I never felt unwelcome. The people who ran the bar in the conference hall were friendly, some even remembering me from last year made their way over to say hello. The prices of cola however were crazy. 1,50 for a small juice glass size of warm cola and a bottle of semi warm beer was 4,00 if I remember correctly but I think the prices for the drinks got lower as soon as the actual workshop part of the conference was over. The food at the bar however was priced extremely reasonable and as for the buffet dinner that was brought in, I was told it was ok but not big enough portions. 

Merlin managed to rent twenty extra Djembé drums and offered a double workshop. Unfortunately for me, I had gone off to change out of my Ritual clothes and I missed getting a drum for myself and had to content myself with slapping my legs. It’s just not the same I must say and the happy faces out in the crowd of people who did manage to get a drum made it obvious for me I missed out on a good time and learning something new. Chris, a roommate of mine while at the conference added “ I learned that drums definitely have a mind of their own and tell you what to do”.

The only downfall for me from the workshops was that I don’t feel we ever had enough space for people. I definitely think we all could have used some better-circulated air during some of the workshops especially when doing deep breathing exercises. When cramped up close and the room very warm I feel it may take away from the task at hand making it less likely for success or really enjoying it fully.
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A few other comments I had from people attending included “My feeling was that the overall atmosphere was about finding divinity inside myself, though this probably is a very personal thing. The Curott workshop added to that as well as finding a very powerful voice inside of me during the Bennett workshop, which actually stayed with me after the weekend.” And “Thanks to the ancestor workshop (Elliott Rivera) I’ll be definitely including my own ancestors more into my daily practice”.

All in all, for me it was a successful day. I made it through my public appearance in the Ritual without falling over myself or starting myself or anyone else on fire. I made some wonderful connections with new people and got to catch up all the latest news with people I haven’t seen in ages. I even bought a new broom.
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“Wiccan Ethics” 

a theme afternoon and a demonstration on the same day?
On May 15 2004 we had a meeting organised by Milieudefensie (Friends of the Earth), but it wasn’t just a walk. It was a protest demonstration against plans of putting a road straight through a piece of protected nature area for birds, not far from Rotterdam. It is an old archaeological area, and it is being prepared for recreation with lots of cycling-paths in the surroundings on the edges of the nearby cities. That’s in contradiction with a highway and it will not solve traffic-jams as it was prognosed earlier, but that is the reason they want to build it. The discussion about this has been going on for 30 years now...

Because the theme of our Silver Circle meeting on this particular day was about “Wiccan Ethics”, I thought it would match perfectly with this demonstration. We wanted to give the participants, especially the new ones, a chance to see what it means for us to participate in problems concerning us all.   This area is our last green area here in the South of Holland. The moment they start building a road there is no turning back because soon commercial activities will start like new industries etc.

Not everyone is aware of the necessity to raise a voice against this...or know how to live in an ecological balance. And sometimes you also have to be politically active. In my opinion you can’t see this kind of activity as being separate from being a witch. I mean to take care of a piece of nature to feed, to nourish it, both physically and in a spiritual way, to feed the Gods and Spirits, so that they can feed you. Wiccan Ethics mean for me to live it day in and out, there are not just some dogmatic rules and it’s not always as simple as it seems at first sight, things can get very complicated. You also need (besides the spiritual part) to have a very down-to-earth attitude.  And it starts in your own kitchen. What do you put away in your waste bin and how do you separate the waste, and what kind of food do you buy, and how was it produced, and were does it come from?

And while cleaning up, others peoples garbage, (we have a number of areas which we take care of,) you might ask your self; what on earth am I doing here? And for whom?  These are not the right questions, and we should ask ourselves, what can I achieve with this ...or is there another purpose than that? 

So the point I want to make is, is it a Wiccan Ethic to think only about your self-development and just think of how many degrees you can achieve in one year? Or is it perhaps (more) important to take care of the Earth we may live upon? And share and work on things with each other.

So remember if “the big saw” is coming to your street because the leaves of the trees are making such a mess on the cars, it needs only one person that to make a difference! 

Blessed be, Sonja Bijleveld, Rotterdam , May 2004
 A day at the 2004 PFI Conference in Sweden

By Winterwillow and Sara
PFI NCs Scandinavia and Finland
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It is dark in the room, drums are beating, rattles sounding. The Nordic Volva is swaying, deeply in trance, she answers bluntly to the questions asked by us one at the time.  She is so deep in trance, she won’t let go when we are all done asking. Kraka who is performing the task as the Volva has a hard time getting back as she is so far away, hidden behind the spirit. The others in the workshop need to help her, Korpmor (Ravenmother), the leader of the workshop sings songs about earthly lust and make obscene gestures with her wand, luring Kraka back to us. It takes several hours for her to recover.

In another room, Cecilia is preparing an American Indian Lakota pipe ceremony for the people gathered. They will use the smoke for prayers; the smoke will bring our wishes to the Great Spirit.  It was a truly magical day at the PFI-conference in Lund, Sweden 17th of April 2004.

The PFI-conference was organized in collaboration with Lupas, the pagan student association in the university town of Lund in south of Sweden. As first-timers of organizing a conference like this, we were nervous. But… no disasters, no crisis, the day went smoothly with a warm and friendly atmosphere. Right in the centre of this lovely old town we rented a charming theatre-hall and put together around 60 pagans for a whole day. So what happened? Well, we are not spoiled with pagan conferences in Sweden or Scandinavia. A lot of people do not have moots or groups to meet others where they live. Even though some asatruers (or Nordic tradition as most people prefer to call it) organisations been around for many many years, gatherings like this, uniting people from different paths is a relatively new thing in Sweden. This was a good way to show what the PF can offer, to join different traditions, to open up to all kinds of people and look to what is uniting us and not separates us. 

The day offered a varied menu of workshops and talks. The day started with a talk on witchcraft in Sweden by Eta Christensson, an ex-christian priest who now is a priestess in the service of the Goddess. This after her realization that she had been a witch in a previous life. 

Meanwhile, a talk on shamanism and seid – the old Nordic shamanism by Korpmor and Kraka was held. The talk was followed by the intense workshop with drumming, singing and dancing to feel the power of the seid and get the Volva in trance.  

We were very fortunate to be able to rent a theatre, the place could not have been better. It is a magical room, anything can happen on stage. It was also perfect to have a good light- and sound system! And the rest of the talks were held in the dressing room.

It was especially nice to welcome pagans from Norway and Denmark at the conference and we hope to se our Finish neighbours at the next conference as well. We were blessed to have the lovely Pia and Grølheim from the organisation FornSidr in Denmark who gave talk on Asatru, their organisation and how the perform their Blot. They have been recognised as a religious community by the Danish state. Their godeord is called Harreskovens Blotgilde where they act as Gode and Gydja.

A drum journey was held by Martin. It started off by an invocation and then you were guided by the beating of a drum to go down in the roots of the Worldtree towards the underworld. The steady beat of the drum works as means of transportation and a lot of people seek their power animal this way. 

Wiccan High Priestess Caroline gave a popular talk on the topic of initiation and it gathered a lot of people. Initiation is a hot topic in Scandinavia. Few wiccans are initiated into Garderian or Alexandrian traditions and there are many solitary wiccans and witches. There is a lot of misunderstandings about initiation and a fear of hierarchy and misuse of leadership. A very common tradition here is a Nordic form of witchcraft, which would be rather like hedge-witchery. Caroline spoke on the common ground for all traditions that work with initiatory systems. She also spoke on the responsibility of both the initiator and the person being initiated. 

Joakim who works with performance, dance and stage drama gave a workshop on how the stage arts can enrich our rituals. It was a wonderful workshop and we really had to let go of our fear of looking silly when we moved, sounded and used our bodies as tools for finding our inner centre surrounded by complete strangers.

Fredrik gave a talk on the Pan-cult in the Great Britain during mainly the 18-20th centuries. How Pan been portrayed during these last centuries, from Greece, A. Crowley, G. Gardner to modern chaos magic and the OTO.

In the lobby there was possibility to do some pagan shopping. Handcrafted goods, beautiful goddess-necklaces, statues and all the other stuff you crave.

We had an intense day all of us, between running to different talks everyone seem to socialize, and took the opportunity to speak to new and old friends. We opened the conference with a clear intent, to show all of us that this was OUR day to enjoy, our day to meet new friends, to enjoy being pagan among other pagans and not looked upon as different and strange for one day. We closed the conference with dancing and chanting after a rather spontaneous fashion show with ritual clothing from different traditions. Unfortunately we could not persuade the Gardnerians to join the fashion show skyclad...

So bursting with joy, energy and pride we went back home (after the rather wet pub moot in the evening). Everyone at the conference seemed convinced that this was to be an annual happening. And as from the good experience of this conference.

We think it will.

Your Own Celebrations of Summer

By Link

PFI National Coordinator for North America
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There’s a village one year’s journey from here.  And in that village lives a woman with four children.  Like any family, all four children are kindred and similar -- yet very, very unique.  One is a feisty child, with brilliant golden hair, and a natural glow warmer than any other.  This child’s name is Summer.

In an entire year, perhaps the 91 days (and nights) of Summer seem to fly by the quickest…  When you think of summer, what comes to mind?

Summer is the peak, the pinnacle, the realization of what took root during the Spring.  One lesson the seasons teach is that many things in nature grow, mature, and then fade.  Imagine yourself old and gray and wise.  Look back upon your own life as if it were a single turn of the year.  What part of your life was your high point, your “Summer,” your peak?  Where did you shine your brightest, glow your hottest?

We too change like the seasons.  When Mother Nature puts on Her Summer wardrobe, so do we.  Except these wardrobes seem quite opposite.  In Summer, the forest grows more thickly covered, while we become less covered.  Summer is a season of short sleeves, short pants, short skirts and bare toes.  While the trees might wear their thick green coats, we often frolic clad with nothing but the sky!  More of our natural selves comes out in the Summer – arms, legs, skin – what we are beneath all those layers of cold Winter clothes can shine forth in the Summer.  Maybe we resemble our animal cousins, who also shed much of their fur and feathers in Summer.

Summer’s warmth lets us enjoy a great many simple pleasures.  After a cold Winter, the freedom of just being outdoors is a true gift!  The increased energy of Summer brings increased activity of all kinds:  festivals, vacations, travel.  What special Summer gatherings do you look forward to?  All the adventure, experiences, learning, worship, fun, freedom, passion, celebration and joy that these festivals offer are the unique gifts of Summer!

Some people say Summer begins near June 21 with the Solstice.  To others, it begins on the last day of school, or with the Memorial Day barbecue.  Whenever you begin Summer, mark that day as a special spoke in your own private Wheel of the Year.  See it as a unique rite of passage.  Every year, Summer throws a party – and you’re invited!

Of all the four seasonal quarters, Summer burns the brightest.  Remember that some things that burn brightly often burn out quickly.  For some, Summer is a time of fleeting temporary moments – a Summer Job, a Summer Fling, a Summer Vacation.  What new experiences might you want to try this Summer, even if only for a little while?

Summer’s friendly weather lets us enjoy the great outdoors.  Being outside has a plethora of gifts:  Sounds, smells, sights, and the touch of the Sun’s golden gloves upon our skin.  (Perhaps it is no accident that during Summer, TV programs are all re-runs – nature’s incentive to get off the couch and into the great outdoors!) In the Summer, we are free to venture out and smell the many roses that weren’t available all Winter long.  One way to celebrate the season is to enjoy the fruits and vegetables that only appear during Summer.  Where I live, July brings the first taste of a very sweet 
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white corn on the cob, called Silver Queen.  It only lasts a few short months, and it’s worth the wait!  What seasonal treats does your region offer?  Remember that not all seasonal treats grow on trees.  Drippy ice cream cones, frozen icy drinks, and even toasted marshmallows are all SummerSpirits.  What other experiences do you savor, but can only find in the Summer?

Summer’s Sun nourishes our world with warmth, the same way Mother Earth nourishes us.  She takes that solar energy and transforms it into leaves, fruits and grain.  Through photosynthesis, plants take in the energy of the Sun.  (Remember this the next time you “take in” a salad -- the union of both Sun and Earth!)  The Earth is much greater than we are, but the Sun is over 100 times larger than the Earth.  Perhaps it is the nature of larger things to nourish smaller things that need love and care to survive.  What things shine upon you, and what do you shine upon in return?  

The Sun’s energy changes the world in only a few short days.  Seeds germinate; trees leaf out and the insect world buzzes back to life!  Before you know it, it’s Summer. Summer has a unique energy that makes it different than any other time.  What might this unique energy bring especially for you?  What type of magic, ritual, or divination might work best for you in Summer?  Try brewing an herbal Sun Tea, or maybe starting a candle flame by lighting a match with a magnifying glass.  Use the energy of the Sun; feel how it differs from the energy of the cold.

Summer is so hot, we want to cool off.  It actually brings us closer to water -- whether enjoying a swim, a playful moment with the garden hose, or the feel of our own sultry Summer sweat. Why is Summer hot?  The Earth spins round the Sun like a dancer around a campfire.  Because our globe tilts on its axis, one hemisphere faces the Sun directly, while the other half does not.  As the Earth makes its yearly orbit around the Sun, one hemisphere has Summer; the other hemisphere has Winter.  In Summer, your part of the world faces the Sun and has a more direct connection to its light and heat.  What other aspects of life work the same way?  Have you ever noticed a special warmth in your life simply by being directly exposed to something or someone quite radiant?  What was that like?  Would you feel just a little bit colder if that connection became more distant?

Perhaps pondering a simple Suntan can help us understand other parts of life that “shine” upon us.  Sun-worshippers expose themselves to the Sun’s glow, and become changed by it.  Just enough exposure, and everything’s fine.  Too much?  Ouch – what a burn!  Remember that as you expose yourself to the energy from any person, place or thing around you.

One sunny day this Summer, notice your own shadow.  Stare at it; see your own form the way nature sketches it upon the ground.  Study its shape, size, curves.  Now let your “inner nine-year-old” come out and play.  Use your fingers and make shadow-bunny ears, bear claws, or dragon wings.  Shift into any shape you desire; take on any quality you wish.  Try “casting” (a very magical word indeed!) your shadow across an object you wish to empower with a bit of yourself.  Now try it in reverse, standing behind an object whose shadow you wish to empower you.  Feel it? 

Just like pondering a tan, perhaps pondering a simple shadow can help us understand other parts of life.  Ever feel shadowed by something that gets in the way?  Ever feel like something blocks you from the light?  Just enough shade creates a welcome shelter, like resting under a trusty Oak.  Too much of a block can make you feel cut off and underexposed.  What things in your life gently protect you from getting fried?  What things stand in your way, starving you from what you crave?

Summer brings a few extra hours of daylight, including the longest day of the year.  Your use of those extra hours are your own celebration of the season, whether a walk in the park, washing your car, or caring for your garden. However you celebrate the season, make this year’s Summer something very special!

Witchcraft Sources and Ethics

by Ian Elliott     

Revised on Beltane, 2004
Witchcraft has no ten commandments, and no authoritative system of ethics.  Its most universal maxim is described as “The Rede,” which means counsel or advice.  Nevertheless, certain standards of behavior have grown customary, partly due to circumstances.  Some of these are of unknown origin, while others derive from authors who have either directly influenced the movement or who have contributed to the same climate of ideas in which it has grown. 

Sources:

The following authors do not exhaust the sources of modern witchcraft, but they would have to be included on any exhaustive list:

Charles G. Leland - Author of Aradia; the Gospel of the Witches, published in 1890. Much of the “Charge of the Goddess” is based on material from this slender volume, derived in part from information ostensibly received by Leland from an Italian witch and fortune teller called Maddalena. 

Aleister Crowley - The famous and controversial innovator in ceremonial magic, he was visited by Gerald Gardner in Crowley’s last days.  Some of his writings served as source materials for Gardner’s rituals.  Crowley’s Book of the Law was the source of the saying “nor do I demand aught in sacrifice.” 
  He also contributed to the climate of ideas in which modern duotheism was born (see Dion Fortune, below).

Margaret Murray - Egyptologist and scholar, author of The Witch Cult in Europe and The God of the Witches, responsible for the modern formulation of the hypothesis that many of those persecuted for witchcraft in the late Middle Ages and the Renaissance were members of a fertility religion surviving from antiquity.  Her theory has been largely repudiated and is no longer in academic favor.

Dion Fortune - An author of occult novels in the 1930’s, and the founder of “the Society of the Inner Light.”  Though not the only modern proponent of duotheism, she was responsible for the saying “All gods are one god, and all goddesses are one goddess, and there is one initiator.”  
 Wiccans in general are just starting to realize that there is no evidence for duotheism from antiquity, most ancient pagans having been polytheists.

Robert Graves - British poet and scholar of ancient religions and mythology, whose poetic reputation rests higher than his scholarly one.  Author of the seminal though labyrinthine study The White Goddess, which presents a resequencing of the Gaelic “Song of Amergin,” along with a lunar tree calendar constructed by Graves to correspond with the ancient Ogham alphabet.  Those able to thread the mazes of this 

book have found it a fertile source of religious ideas and images.  Graves chiefly influenced modern witchcraft through his writings about the triple goddess, whose three aspects, the maiden, mother and crone, correspond to the moon’s waxing, full, and waning phases, respectively.

Gerald Gardner - A retired British civil servant and expert on native weapons in Indonesia, the George Washington of modern Wicca and its derivative schools or “traditions” of witchcraft.  Gardner published a novel in the late forties called High Magic’s Aid, depicting a partnership in the reign of King John between a traditional folk witch and a ceremonial magician for the purpose of settling an inheritance claim.  As it was still illegal at the time in Britain to write directly about witchcraft, he used the novel form as a way of presenting certain rituals and doctrines he had supposedly learned from a group called “the New Forest coven.”  After the repeal of the Fraudulent Mediums Act in 1951, he was free to write about the subject directly, and published the first positive books about witchcraft ever written, not counting Leland’s Aradia.  These were Witchcraft Today and The Meaning of Witchcraft.  The impact of his writing and other activities led to the explosive development of modern Wicca.  Much of his work penning rituals was undertaken with the help of one of his first high priestesses, Doreen Valiente.  Gardnerian witchcraft represents one strand of modern tradition, another being the “Alexandrian,” established by Alex and Maxine Sanders.  In the fifty years since its beginnings, modern witchcraft has branched out enormously, with many practitioners engaged in replacing those elements in Gardnerian and Alexandrian witchcraft that derive from ceremonial magic with more “authentic” versions taken from folklore and historical research.  

Robert A. Heinlein - One of the major science-fiction authors of the twentieth century, author of the cult classic Stranger in a Strange Land.  Heinlein was inadvertently influential on the Discordian movement, some of whom established a commune in northern California and began publishing the influential “Green Egg Magazine.”  The “Green Egg” group, with its post-hippy “panfidelity” lifestyle, is probably influenced more by Heinlein’s later novels than by ancient orgiastic practice.  The rite and wording of sharing water in a circle (later, perhaps, extended to wine or ale, and cakes) can be traced back as early as Heinlein’s novel Red Planet, published in the late forties. 
  He was also a major advocate of the principle of “paying forward” rather than paying back.  His writings are characterized by a strong, individualistic ethic that can be found in many covens, at least in spirit if not in details.

Ethics:

(1) The Rede (also called “the Wiccan Rede”): An it harm none, do as ye will.  That is, a witch is free to do anything whatsoever, so long as no one is harmed by the act.  Some interpret this loosely as “so long as no one else is harmed,” while others would include the welfare of the one acting in the scope of the rule.  This latter interpretation, however, raises the question, “Who will be the judge of self-harm, if not the self?” The  Rede’s main point seems to be that the witch must take personal responsibility for the direction of his or her life, with no help beyond the negative counsel of harming no one deliberately.  In modern language it could be rephrased “As long as you don’t hurt anybody, you’re on your own.”  The Rede thus implies the cultivation of the first virtue of witchcraft, self-reliance.

 

(2) The Law of Threefold Return:  This is not phrased as an injunction, but simply describes the effects of actions, magical or otherwise.  It states that whatever energy we put out returns to us threefold.  The factor of three suggests the presence of the triple goddess of Robert Graves, along with that of the retributive three Erinyes or Furies of archaic Greek religion.  The Law fits in with the Rede as a sort of afterthought that could be phrased thus: “As long as you don’t hurt anybody, you’re on your own.  Only just remember, whatever you do will return to you threefold.”  In this way the witch is still responsible for the direction of his or her life, and is only cautioned to be prudent.

(3) Paying Forward:  This rule, variously stated by Heinlein in his science fiction novels as early as 1951 
 as “don’t pay it back; pay it forward”, is followed by covens giving instruction in witchcraft.  Traditionally, no payment can be accepted for instruction, but each witch trained up to and including initiation incurs thereby a debt that must be paid by instructing someone else in the future.  If the witch has been initiated to at least the second degree, he or she is also responsible for initiating another witch at some time.  This ethical rule is applied more widely by some to include all debts, albeit at the discretion of the creditor.  One result is that witches following this maxim will be disinclined to become creditors.  The emphasis on self-reliance implied in the Rede is further reinforced by the forward rule to lead witches to expect their co-religionists to keep their own lives in order.  A witch requesting a loan is generally looked down upon by his or her fellow coveners.  To their credit, though, “pay forward” witches are usually generous with non-monetary favors.

(4) Irrelevance of Forgiveness:  Forgiveness doesn’t really enter into witchcraft ethics.  The Rede and the Law of Threefold Return will combine to dissuade a witch from carrying a grudge.  The notion of forgiveness as cancelling a debt has no meaning for someone who expects to pay for his or her mistakes, and expects others to do the same.  The concept of paying forward accustoms the witch to think in terms of gratuitous acts of benevolence that are not returned by the recipient, so that debts, whether negative or positive, lose their reciprocal quality.  We have all heard someone say  “I forgive you, but don’t expect me to forget.”  While regarding the carrying of a grudge as a waste of time, the witch will remember an offense and take it into account in all future dealings with the offender.  

(5) Discretion: We next come to one of those values mandated by the past and present position of witches in society.   Whatever happened in the past, there are plenty of places nowadays where it is not safe to be open about one’s Craft affiliation.  

Consequently, in covens in such areas, the use of witch-names at meetings will be mandatory, even among people who know each other on the outside, and it will be forbidden to speak of anything that occurs “in circle.”  This rule of prudence is extended to the practice of general discretion in all of one’s dealings, in or out of the Craft, in order to guard against accidental slips of the tongue.  One result of this is that a witch will be much less willing to become the bearer of a secret, whether in his or her genetic family or witch-family.  

(6) Reliability: Of equal importance with discretion as a witchcraft value, reliability is a necessary quality in a coven member, especially as most covens in modern times are small, often numbering from four to seven members.  The larger covens, numbering up to two dozen or so, place less emphasis on this virtue, with the result that the membership will be divided into a core of reliable witches supplemented by a transient population of less reliable attendees.  Some covens attempt to cope with this by holding classes and including students in the more open Sabbats, but restricting the Esbats to dedicants and initiates.  This approach is more feasible in large covens, while small covens must lay strict emphasis on reliability and punctuality of attendance.  Here again, the value is extended beyond one particular context, so that a witch is held accountable for doing anything he or she promises to do.  Celtic covens will sometimes exercise this virtue through the ancient practice of the geas (pronounced “gaysh”), which is similar to taking an oath.  Once a year or on some special occasion, a member will swear to fulfill a task before one of the gods or goddesses, with a human witness at hand.  The geas always has a time limit, generally “a year and a day” (which refers to a lunar year of 364 days plus the extra day to bring it even with the solar year).  The most common form of the geas is that undertaken by the dedicant, who at his or her dedication rite swears to study the Craft and the coven tradition diligently for a year and a day, after which he or she will be eligible to request initiation.  It is the human witness’s task to call the one who has undertaken a geas to account when the time period of the geas has been exhausted.  

Coveners tend to be chary of undertaking a geas, and witches in general will grow reluctant to make even ordinary promises the more they practice reliability.  They will tend to say “Let me think about it” instead of automatically promising to do something.  

(7) Truthfulness: It is regarded as a grave offense to lie to another covener, and dishonesty will also impair one’s reliability.  One coven I was in would not deal honestly with someone they wanted out , but instead changed their meeting schedule and had someone tell the expelled member that the coven had been disbanded.  Sometimes he or she found out otherwise, and in any case the one charged with lying for the coven (often the Summoner) 
 felt bad about it.  The Rede enjoins the witch to harm no one, but this only rarely makes it necessary to tell a “white lie.”  The rule of honesty is either to tell the truth or say nothing, and the effort to be wholly truthful leads inevitably to the discipline of the fourth power of the magus, that of keeping silent.  Much lying arises from letting the mouth run on automatically, and the only way to prevent this is to become taciturn.  Taciturnity, in turn, promotes discretion.    

(8) Tolerance of Differences:  As the circle is a miniature universe, so the coven strives to be a miniature humanity, containing a dynamic balance of individuals (whether 

coupled or single), each of whom contains a different preponderance of the four elements of air, fire, water, or earth.  The high priest and high priestess, as third 
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degree initiates, will have experienced a re-connection with many of their past incarnated personalities, and hence will readily relate to many different types of people, with their varied interests and temperaments.  Their aim will be to gradually bring all members of the coven into an optimum state of harmony with each other.  At the same time, the long-range purpose of the Craft is to develop all four elements within each witch, and the coven leaders will bear this goal in mind as they teach and lead each witch through the various phases of the Craft: dedication, and the first, second, and third degrees of initiation.  The dedicant will be encouraged to develop the powers associated with his or her dominant element.  The first degree initiate will work on those qualities belonging to his or her second strongest element.  The second degree initiate will work on the third strongest, and the third degree on the weakest.  A key to understanding which elements are strongest and weakest and in-between is the astrological natal chart, and every witch who has birth information available will have his or her natal chart drawn up, either by a resident astrologer-witch or by some reliable astrologer known outside the coven.  

Diversity is thus built into the very structure and purpose of a coven, and therefore every witch with prejudices must put them aside upon entering the Craft.  Outside of couples, coven members are all brothers and sisters, and long work together in a coven will promote an extraordinary degree of intimacy.  It goes without saying that all stereotyping, whether racial, sexual, religious, or any other sort, must cease, both inside the coven and outside it, even in jest.  Tolerance of diversity extends to animals and even to plants, and obviously follows upon the Witches’ Rede: never knowingly and unnecessarily harm any living being.

(9) Cultivating the Four Powers of the Magus: Mention has already been made of the fourth power of the magus, keeping silent.  These powers are traditionally listed as to know, to dare, to will, 
 to keep silent, with a fifth power, to go, consequent upon the development of the first four.  The concept of cultivating them has been adopted into several witchcraft traditions, and has influenced Craft ethics.  

To know: Knowledge, especially self-knowledge, is something every sincere witch seeks.  It is always better to know than to remain ignorant and fearful.  If  a witch feels a chronic pain, he or she will go to a doctor about it rather than put it off and hope it will go away.  Whenever possible, a witch will make practical use of knowledge, for just 

as the power is always raised in circle for a purpose, so the purpose of knowing something is to make use of it in one’s life, in order to live life more fully.  

To will: A witch pays for knowledge by sacrificing something for it, expending time and effort to make room for it in his or her life.  This involves the repeated exercise of will, and knowledge not paid for in that way will soon become merely theoretical and useless.  Witches are nothing if not practical.

To dare: A witch does not get into ruts, but seeks to go beyond his or her limits, adopting new viewpoints and thinking “outside the box.”  In so doing, a witch continually remakes him or herself, and this death of the old and rebirth of the new, which finds dramatic expression in periodic initiations, really characterizes the Craft life as a whole.   

To keep silence: Witches seek out solitude and cultivate inner as well as outer silence, in order to listen “at the edges of things”, improving psychic ability and furthering wisdom and self-knowledge.  This is the master power, which, combined with the others, leads to the fifth power of the magus, to go, which is generally interpreted as making journeys outside the body, eventually finding and joining the true Sabbat.

[I am grateful to my friend, Ceisiwr Serith, for his critical and appreciative input on the first part of this article.- Ian]
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� We don’t understand ‘natural balance’ as a static situation, but as an evolving body with a movement between boundaries. In this space between the boundaries exists a certain balance, which assures the continuation of the circle of life of species. Breaking out of this self-regulating balance results in harsh effects like natural disasters or extinction of species.


� Nonetheless, this doesn’t mean that the spiritual inhabitants are only due to the general character of the world they ‘belong to’. None are ‘bad’ or ‘good’ as a whole. For example the frightening spirit ‘el Tío’, who is the ‘Devil of the Mine’, kills mineworkers at times, and men who don’t respect his underground kingdom and the spiritual darkness of the mines. On the other hand, he can let you find lots of minerals when you honour him by offering cigarettes and alcohol. A second example of great importance is the blessing of Mother Earth – expressed by fertility and good agricultural weather - and at the same time her power to punish with infertility or natural disasters in case of inequity of the natural and moral system.


� Keep in mind that Peru is located in the southern hemisphere, where the seasons are the opposite of ours. In the same season of our year (2nd of August) we celebrate Lughnasadh with a comparable meaning. February is the month from where the decisive period of the harvest starts, and, taken into account the insecure period of the climatologically variability (too much rain, hail, etc.), it is meaningful to follow closely and influence the natural character with ceremonial activities. 


� It concerns the religious leader (=yatiri) Rufino Asqui, coming from the village Chucuito, who turned out to be the director of an organisation which can be described as the Committee of South-American Shamans and Ritual Wisemen. Opposite to the opinion of various authors (like the famous author about Bolivian traditions Rigoberto Paredes) Silverblatt (1987) writes that among the Incas women were able to become a priestess as well. Although I‘ve seen several feminine yatiris in the city El Alto, where parts of the old lore (wisdom) are practised in a more ‘modern’ environment, with often commercial intentions of the religious practitioners, and where not all are as skilled as others, I have not found them in the communities. Nonetheless, it is said to me that community people wouldn’t exactly reject women at this position. It is merely that tradition shows that the successors and male family members of a yatiri usually inherit the lore, while women use their time in bearing children and watching the household and their family.


� About the connection to our Western way of interpreting colours by Tarot, through archetypes, etc., more can be read in my thesis. Beside the question for what part the use of the four elements contains a traditional ground in Andes-rituals, I’ve found interesting comparisons and differences to the system, which we usually are familiar to. Firstly, in stead of following the circle deosil, the Aymaras follow the movement of the sun of the Southern Hemisphere; the direction is north, than west, south and finally east. The order of the elements is neither equal to ours. They do not use the measure of volatility, but, as far as I can see, they base their order at the character of opposites: water facing fire, earth facing air. Which makes sense to me, according to their axioms.


� Beside the discussion we could, but don’t, start about the origin and differences in meaning of the circle as a ritual instrument, we mention here that the Aymaras talk about ‘realizar el círculo’: to realise the circle. However it can be a poor translation of their proper language.


� The coca leaf is holy and an indispensable ceremonial product during already thousands of years. The leaf carries this label because of the favourable usage for peasants’ hard work in the field. It eliminates during chewing the feelings of hunger, tiredness and boringness and it gives a certain amount of energy. Further, they’re traditionally as well as in these days used for prognosticating by the intuitive reading of the leafs. 


� Leland, Charles G., Aradia, pp. 6 – 7.


� Crowley, Aleister, The Book of the Law, p. 26.


� Fortune, Dion, The Sea Priestess, p. 172.


� Heinlein, Robert A., Red Planet, pp. 35-36: “May you never suffer thirst.”


� Between Planets, p. 91.


� In a traditional coven, the Summoner has the responsibility of reminding members when a Sabbat or Esbat is imminent, and of reporting back either their intention to attend , or else their excuse for not attending.


� To dare and to will are sometimes stated in reverse order.





